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Film 2:  The transfer of Inuit qaujimajatuqangit: A workshop in 

Kangiq&iniq, June 2000 (97 min.) 
 

This film focuses on various topics discussed at the workshop in Kangiq&iniq in 2000.  It opens 

with a few shots of Itinnuaq and Suvaksiuq returning in their boat early in the morning after they 

have checked their nets for Arctic char as they did every morning.  

In the first part the elders provide their recollections of angakkuit, often relatives who are now 

deceased. They recall the performances they have witnessed in their youth and speak with great 

respect about the skills of the angakkuit. They think that in some respects the angakkuit had 

abilities the missionaries were lacking, and helped the community to survive and keep peace.  

In the second part of the film we focus on the pisiit of the tuurngait. Like people, tuurngait had 

their pisiit and they made their presence known by singing their pisiq. The voice of the angakkuq 

would change as he sang the pisiq of the tuurngaq, giving a voice to the helping spirit whose 

presence he requested. Anthropologists often speak of the language of the shamans, but the elders 

preferred to speak of the language of the tuurngait. When recalling these pisiit, the elders usually 

only presented a part of it. Pisiit were powerful songs that had to be handled with care (see 

Laugrand and Oosten 2010 for a discussion of pisiit). 

In the third part of the film the elders discuss the problems with wrongdoers in modern Inuit 

communities. They are not so much concerned with punishment as with reintegrating them into 

the community again. They think that in this respect the elders can contribute more than the 

modern justice system. They should take the young people out on the land and teach and council 

them wherever necessary. 

In the following pages we present the verbatim English translation of the Inuktitut text of the 

sequences shown in the film.   

 
Remembering the abilities of angakkuit 
(see chapter 3, p. 160) 
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Suvaksiuq: I have observed people who were angakkuit. Donald Suluk had a tuurngaq who was 

an Uqqurmiutaq whom he would talk through. He was someone who could make predictions. I 

am going to tell you what I know. In the days when there was tuberculosis, my mother-in-law 

Annaluq once showed us a pair of miniature lungs in her hands. My wife has talked about this 

and I have seen this in person. 

A priest called Ataata Jaaq, Aa’ma’naaq, and Nanauq, who were father and son, had 

disappeared. They had gotten lost when they were out seal hunting in the fall. At midday we 

could here the sound of their boat for a while. There was a strong wind and a blizzard developed. 

Donald had known they would not return. He said he could hear the sound of people walking 

wearing frozen clothing. He said he recognized the voices of Ataata Jaaq, Aa’ma’naaq and 

Nanauq. We hadn’t heard that they had died yet. It was only some time after that that their bodies 

were found. I remember this. Even though Donald Suluk always said he was not an angakkuq, he 

was able to predict the future. 

One time in the summer there was a Japanese boat that came in. I think there were five or 

six of us working on the boat. The boat was not able to get us back to shore, so we continued on 

down to Churchill. The wind was really bad. The waves were so bad that sometimes we would 

think we’d tip over. There were things that were falling off the boat. We were taken to Churchill 

and stayed there for a while. Donald Suluk was with us. He said he had gone home before after 

being frightened like this. He told us what day we would be going home. Ulivvaq was my father-

in-law. He did not believe in Donald Suluk at all. He looked through the window and shouted that 

Moses was coming. He said, “Here is the big Moses.” He was referring to Donald. I believe that 

Suluk was very powerful. 

My grandmother Kikpaq was a powerful angakkuq. She had a stone that we had to lick. She said 

she did not want anything bad to happen to my brother and me so she placed a stone that we had 

to go and lick. 
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Photograph by F. Laugrand, Arviat, 2011 

 

Suvaksiuq showing how her grandmother Kikpaq, a powerful angakkuq, used to ask people to 

lick a stone to have luck 

I told you about the time that her husband cut his fingers off and they were spurting 

blood. She grabbed his hands in her hands and she stopped the bleeding. I have seen other 

amazing things, but these were the ones that I remember the most. 

Whenever Donald Suluk was angakkuaqijuq, he always talked about prayer and having to 

include compassion as an ingredient in everything you were doing. Because of that, I have deep 

faith in what we are doing here. I have been to numerous meetings on all kinds of issues, but I 

really believe in this workshop and in what we are doing. I’d like to end here. 
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Pujuat: I saw my grandfather Qimuksiraaq when he had polar bear fangs. When he would roar, 

he would start to salivate, and then his fangs would come out. We would see him do this, but we 

never thought to be scared of him. He would continue to do whatever he was doing. I heard that 

he used to ilimmaqtuqtuq to Igluligaarjuk. One time, he was on his way from Naujaat to 

Igluligaarjuk to trade. When he wanted to see people here, he would ilimmaqtuqtuq. While he 

was on his way, there was a bird coming from the opposite direction that flew above him, and he 

fell. After he fell, the bird went away. He thought to himself, I hope it does not just leave me 

here. He thought that it would not come back, but it did. It swooped down at him, and he was 

able to get up again. He tried to go above it, because he wanted to pay it back. After he made it 

fall, he saw that it was a person down on the ground. He was still up in the air. He was some 

distance away, as he had wanted to leave it behind. Then he thought, “That person didn’t abandon 

me, so I shouldn’t abandon him.” He went back. He swooped towards it, and then they both were 

up in the air. They turned their backs on one another and flew in different directions. Some time 

later, he travelled to the trading post in spring. After he had set up camp in Igluligaarjuk he went 

to the qaggiq. The people who were more powerful would sit near the back of the bed. He went 

in and recognized Ijjugaajjuk, Qalusiraut’s grandfather, the person he had been flying with. After 

that, they called each other illuq and were great friends. I heard that he would go to the moon. All 

of this is probably true. I have heard of other angakkuit going to the moon. The people before us, 

such as Qakuqtinniq and Iksivalitaq, could have done this. If somebody says anything that helps 

me to remember more, I’ll add to it. 

 

Nuliajuk: I have seen my uncle Isarrataittuq and Tarraatjuq. I have seen their abilities. I am 

going to tell you about what I heard about them. One time they were out on the floe edge with a 

non-angakkuq. The non-angakkuq said to these two angakkuuk, “When one of you starts carrying 

things, I wonder why, because your tuurngaak are able to do it for you.” The two angakkuuk did 

not reply. This non-angakkuq kept repeating this over and over again. He kept taunting them. 

Isarrataittuq finally said, “One tuurngaq would not be able to do it.” The day after that, the floe 

edge, which was usually open, did not open at all. You could not hunt any seals. Because they 

were both angakkuuk, they probably had their iqajuktiik, their helpers work together. They did 

this to make the non-angakkuq believe. 
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Itinnuaq: I will tell you something I have seen personally. We were down at Uqsuriak. The wind 

was blowing from the east, like it did last week. There was so much ice, that we could not find a 

path through it. There were a number of us. I can’t exactly remember how many. People started 

giving my father objects because he was all that they had to rely on. We must have been without 

tea and tobacco. I can’t recall what all he was given. I think one object was a .22 rifle. They 

wanted him to create an opening in the ice. I think it was in the evening because we had a tent 

over us. It was not as if we were without food; we had just run out of store-bought provisions. We 

had run out of kerosene as well. That’s what we were using to cook with. Come nightfall, people 

started talking amongst themselves. They had just given him the rifle. They said if something got 

kicked, there would be an opening. I did not believe anything would happen, but when we woke 

up in the morning there was water. There was a path we could take all the way to land. 

Everybody started getting ready. Everybody had become light-hearted. My two maternal uncles 

were with us. There were three boats. We travelled using sails. 

Another time we went to an island. We were spending the spring at Pikiuliarjuk. There 

were others at a place that was close to Igluligaarjuk called Nivugijiaq. We stopped off at 

Pikiuliarjuk. The others who were going to go on stopped and had tea, and probably smoked. 

Because they wanted a path created, they had given my father an object. He was tuniliqtaujuq. 

There was a lot of ice. When there is ice you can’t travel at all. There was a path the next day. I 

don’t remember there being any more ice the rest of that summer. Sometimes you are grateful for 

being able to say something. 

 

Angutinngurniq: I remember my uncle Iksivalitaq. There was one time that I started 

experiencing fear; I was really afraid to be alone. Even if there was a dog with me, if no one else 

was around, I started experiencing fear. I had been like that for some time. It was very, very 

unpleasant. I think my parents gave something to my uncle. They lived next door, and he came 

over to us to tuurngijuq. He started jumping up as though he were very light even though he was 

an old man. He said that there had been an evil dog and an evil person around me that were 

making me afraid. He said I was going to be given a pair of scissors. I thought his tuurngaq was 

going to go and get them. There was a sound and then a shadow at the window and suddenly the 

scissors were there on the floor. I was afraid to pick those scissors up, but I was told to do so, so 
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that I would stop being afraid. I picked them up and held them for a while and then gave them 

back. I had been afraid for days and days. I had even been afraid during broad daylight. 

Iksivalitaq told me that his tuurngaq had said that I was no longer going to be afraid. I did not 

believe this was going to happen, but the next day I went out and was not afraid at all. You can 

believe in the words of the angakkuit. It is possible to get help from them. I lost my fear. My 

parents did not spend that much time around other people, so I did not really see any other 

angakkuit. I believe angakkuit were able to heal people who were sick. 

 

Aupilaarjuk: I am just going to add something short. I’ve told this story before. I did not see 

this, because it happened while we were out hunting. I am going to talk about Saumik. His wife 

was Tiaksaq whom I called anaana, mother. We were at Akuli. My in-laws and my uncle were 

the only adults there with us. Saumik and his wife were our next-door neighbours. We went down 

to the floe edge at Itigut. While we were down there, there was a noise that sounded like a plane 

at our camp. It got closer and closer. It went around the tent. There was no wind at all. Everyone 

was afraid so they went over to Saumik’s. Saumik started to tuurngijuq. While he was calling his 

tuurngaq, the sound started to get closer. He said he saw something that looked like two huge 

seal floats that were black, but he was not able to ascertain what they were. Saumik was the only 

male present. He was old and he had become sickly. We felt helpless. Nobody knew that Tiaksaq 

was also an angakkuq. She removed the clothing that she had on. My wife saw her do this. She 

put on clothing that made her look ugly. She did not look like a well-dressed woman at all. She 

did not request the assistance of tuurngait. She did not perform, but the moment she went out, the 

sound started to get further and further away until it disappeared. We never knew what it was. We 

did not think it came from qablunaat. Saumik could see it but he could not do anything about it. 

This other incident that happened, I saw myself, at Naujaat. We were visiting our next-

door neighbours. My sister from Iqaluit came in and said that my brother Guy Kakiarniut had 

swallowed a bone and had lost consciousness, so we rushed out to him. He had been eating a fish 

head when he became unconscious. We had no idea how to remove the fish bone. I was pretty 

sure there was no hope for him, and he was going to die. There were no doctors around. We were 

not in a community. Tiaksaq was next door. We asked for her assistance. It seemed like it was a 

long time before she came. She got down on the floor and started spinning around and around 

and became quite lively. She was quite an old woman but she seemed quite spry. She started 
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jumping up in the air as if her body was quite light. She said what she thought was the cause. She 

said it was not an Inuit dog but a qauviq, a small qablunaat dog that was the cause. After she said 

that, Guy was all right. He hadn’t swallowed a fish bone. This had been caused by the qauviq. 

I’m telling you something I really believe. That’s what the angakkuit were like. 

 

Pisuk: I think I have said everything I know. I can talk about Makiggaq’s father who was from 

Utkusiqsalik, the Back River area. I observed him when he was sakajuq. We also call this 

angakkuaqijuq and tuurngijuq. Qaaqu’s brother Ullijjaq’s son was in his mother’s amauti and 

very sick. We were on this side of Qamanittuaq. The angakkuq was given a tiny little gift to see if 

the sick child could be healed. He said that the tarniq had been pierced. He could see the tarniq, 

but I could not. The angakkuq said he had little hope for the child. He cut off a foot-long piece of 

thread and wound it around his finger and cut it. He said that if this child was going to recover, 

the piece of thread was going to become whole again. He put it in his mouth and started chewing 

it. He said it had become whole. He started pulling it out. I could see the thread. He pulled it out, 

and it started standing upright. It was quite taut like a piece of wire. He said if it remained upright 

the child would be healed. When it fell, he said he was unable to heal the child. The people 

accepted this. In the morning the child was dead. The angakkuq was not able to heal it. His 

daughter-in-law Naalungiaq lives here. I found this amazing to watch because you did not often 

see this. He pulled the string out of his mouth, and it became taut. He kept on holding it until it 

fell over. He said, “Although I am an angakkuq when you are not able to do something, it can’t 

be helped.” He said he was not going to be an angakkuq anymore because he was not able to help 

the child. 

 

 
The songs of the angakkuit 
(See Pujuat, Chapter 3, p. 152) 
 
Pujuat: I think that because we have been talking about tuurngait, they are all around us. We are 

saying the names of the tuurngait. Maybe nobody knows this, but my oldest son is named after a 

tuurngaq. He has the name of Tullik’s tuurngaq. I think it was a tiny little man. The reason why 

he was named Kinilik was because his qulittaq did not have an akuq, only a kini, the front flap of 

a parka. My other son is named Ajakkitauti, my mother’s name. That, too, is the name of an 
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angakkuq’s tuurngaq. Kaugjagjuk and Simigiaq, are others. These are all names that were given 

because they wanted them to be named after a tuurngaq. I do not have a tuurngaq name. My atiq 

was named Aumauq after a tuurngaq. I am able to sing my atiq’s pisiq to the end. 

 

uvanga mirajungna&&arivuq  
I like a newborn child 
 

surrijjamut saanngijaksinnarluni 
facing towards surrijjaq 
 

uvanga jija ijajija ijajaajaaja ijaajaajii 
I, jija ijajija ijajaajaaja ijaajaajii 

 
aijaa aumaup sivulliqsuqsuringmanga 

aijaa aumauq thinks that I’m like my forebears 
 

suinnamut saagiaqsinnajuvit 
have you turned toward that which is awful 
 

uvanga jija ijajija ijajaajaaja ijaajaajii 
I, jija ijajija ijajaajaaja ijaajaajii 

 
aijaa pivalluit uningituarmagguuq 

aijaa they say that the pivalluit aren’t over desirous 
 

miqqukittuq mak&uqtitturasugigaa 
the short haired one that he thinks has mak&uqtittuq 
 

uvanga jija ijajija ijajaajaaja ijaajaajii 
I, jija ijajija ijajaajaaja ijaajaajii 

 
aijaa qimmi&&uga pijavalugigaa 

aijaa my dog that he seems to have taken 
 

miqqukittuq mak&uqtitturasugigaa 
the short haired one that he thinks has mak&uqtittuq 
 

uvanga jija ijajija ijajaajaaja ijaajaajii 
I, jija ijajija ijajaajaaja ijaajaajii 
 
 
Aupilarjuk; I can’t say more than I have said. I’m not able to say what other names the land had. 

I only know the land was called iqqaq. The lakes were called inngaq mamaqtuq. I don’t know 
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what other names they had. I have forgotten what the word for polar bear was in the language of 

the tuurngait. 

 

Pisuk: I’m only going to tell you what I have heard. Iqqukti’s atiq was not an angakkuq. 

Whenever he would qilajuq, he would hit upon the truth. They say that the real tuurngait are 

called miqqiajuut. My grandmother said that women had tattoos on their faces so these tuurngait 

would ignore them. The only tuurngaq pisiq that I know is about the ugjuk in human form which 

I already sang. 

 

Suvaksiuq: If I were a tuurngaq and this person was my human, I would call him my kiggaarjuk. 

This I all I know. I have heard one tuurngaq pisiq. This I heard from Ningauk Amarurjuaq who 

learned it from his father Kana’juaq. I’m going to sing a small part of it because I don’t want to 

make it too long. 

 

 I’m ending it here because I don’t want to make it too long. 

 

Pujuat: I’m going to sing the song that my step-grandfather Tullik made about his dream. 

tuurngait unnuami sumaa&&alirmata 
tusarnaatsainnaaq 

when the tuurngait are busy through the night you get 
 

tupaluiganniqtunga samunga ajijaa  
aijaa kiakiarli 

to hear (music) I’ve woken others samunga ajijaa 
 

Nuliajuk: I don’t know any tuurngaq pisiit although I think that irinaliutit came from tuurngait. 

pangmungaajaajajijaa iliranarluqpa 
pangmungaaja ajaajaa 

is it not intimidating 
 

taringimaaluk sivurngiqturapku 
I go ahead of a shaman 
 

nujuviu’nuat majuq… 
to climb nujuviu’nuat. 
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Itinnuaq: He has just said what I was thinking. I, too, think that irinaliutit come from tuurngait. 

I watched people saying them. I have heard that those that Pisuk called his uncle and his father, 

also say them. There are numerous irinaliutit, and therefore I don’t want to say them. Some were 

used to get the assistance of tuurngait. That’s all I know. 

 

Angutinngurniq: I don’t know any tuurngaq pisiit. I have only heard a song about a punnguq in 

human form. I’m going to try and sing it. 

 

anivunga aniiqtuaqqunga nuvujalli ataa’ni 
 ihaa’naat 

I go out I happen to go out beneath the clouds. 
 

ak&amunngaugani&&aqtaarjunga 
to a black bear I have one and 
 

Ilagijakka ak&amunnguuq paggiqturmagit 
my relatives by a black bear have been torn 
 

uvvali sapmuat pullakkaaluit 
those that run 
 

qaga manna qailiqtunga 
I’m coming now 
 

anivunga aniiqtuaqqunga kinngarjuilli 
I go out I happen to go out 
 

uqquaq samna ataa kiguliitkaa samna 
beneath to shelter of the hills 
 

ailajijarigaa tummatituubli upirngaaq 
 aupaluigigaa 

the bear happens to be red this spring 
 

I’ve forgotten the rest. 

 

Aupilaarjuk: I can’t really sing a tuurngaq pisiq. The angakkuit that I saw were in a trance when 

their tuurngait entered them. The ones I saw did not sing. They used the words of their tuurngait. 

I think this singing came from the Aivilingmiut because the Nattilingmiut that I know, only used 
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words when they had their tuurngaq’s voice. My uncle who I think was an Aivilingmiutaq, used 

singing. I heard another pisiq from a person who has since died. I was out hunting with him 

overnight, and I had not been feeling well. He was trying to get at those who were making me 

sick. This is what I recall. I am not going to start from the beginning. This is what he sang. 

Maybe I am not going to get the exact words. 

 

taungublunga alianait 
I enjoy being home 
 

qulittinnit paanngat alianait 
from up there above us I enjoy 
 

akpaqsa&&alirama alianait 
coming downward I enjoy 
 

I like to hear these pisiit. Even though I sing them, because a tuurngaq is not with me, it’s 

not going to affect anything. I am not going to use them. I know I will just be singing them. I 

think maybe they don’t want me to remember any others, so I won’t sing more now. 

 

Pisuk: They say that sometimes there is something out there that causes people to forget. Even 

those that are very powerful can be caused to forget. Sometimes it is their own tuurngait that 

cause them to forget. Although there may not be something present here, maybe there is 

something that has caused you to forget. I really enjoy the songs I’ve been hearing. My father’s 

mother Iktuuq would sing about her tuurngaq. She was able to see many things with that 

tuurngaq. Now we watch television and movies and you see people change their faces and seem 

to become like tuurngait. My father once cried while he was watching a movie like this when the 

mine was open, because it reminded him of what his mother had been like. That tuurngaq had 

been a source of strength for her. Although I am called Pisuk, I am named after her, and I’m 

going to sing her song. It was her song, but maybe because she was vain it was also her way of 

showing off. She was vain, and although she was a powerful angakkuq, she died after she was 

hexed. 

ungaginnaliqpangmanga suruttibli 
 ungatimni 

they keep on being happy to be with me children behind me 
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makitatigiliqpakpit qangatauvaalugli 
 ijaja ijaa 

are you up just like them from way long ago, ijaa ijaa 
 

aa, ittaqquttiq&arnirmagu 
uqimmagaalungminit 

it had put a weight on it from something that was heavy for it 
 

makitatigiliqpakpit qangatauvaalugli 
 ijaja ijaa 

are you up just like them from way long ago, ijaa ijaa 
 

I think it is longer than this, but this is all that I know. Whenever she started singing this, 

we knew she wanted to angakkuaqijuq, perform sakaniq. Although she was a powerful 

angakkuq, because she was vain, she was killed by another angakkuq through ilisiiqtauniq. 

 

Suvaksiuq: We are talking about the pisiit of tuurngait. I think the tuurngait talked, but I don’t 

know for sure, because I am not an angakkuq. A number of times I have talked about what I have 

heard. I have seen angakkuit and observed them. When I was growing up, I was only told of 

things that would be of help. The tuurngait called stones uqimaarrat. I have seen angakkuit and I 

believe in them. I have seen them dancing with qilautit using pisiit and I have seen them perform 

angakkuaqijuq. 
 
The use of Inuit qaujimajatuqangit in dealing with wrongdoings 

(see chapter 4, p. 198) 
Iluittuq: I am going to talk about my own experience. I belong to the justice committee in my 

community. We deal with people who would have ended up being sent to jail. We try to 

intervene. We deal with them instead. Even though they are known to the court, we deal with 

them instead. This is very rewarding because we know the people involved better. These people 

would have ended up in jail. The R.C.M.P. gives us a form which we fill out and we agree to look 

after the offender. When there are sentences passed down, and somebody has to do community 

service, we make sure the person carries out their sentence. We give funding to different 

committees, and they help us out on this. When the person does their sentence through us, the 

sentence is carried out, and everyone is happy. If we have a person who is a repeat offender, the 
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amount of community service they have to do is increased. Some listen and others don’t. The 

ones who won’t listen are much harder to deal with. They are your community members and you 

know them and you feel sorry for them. Because they are part of your community, you can’t just 

abandon them. You have to deal with them. 

We have had this committee for some time now, and I have been a member for quite a 

while. We have found that it has decreased the number of people who needed to be sent to jail. It 

is so much better because the person remains in the community. The parents of the offender are 

also more at ease. If the person has children, then the children don’t end up without a father. If 

possible these people are taken out hunting and fishing with a person older than they are. Even 

though I myself am a member of the justice committee, I take out offenders. When you take 

someone out of the community, you think about how to help this person and how to talk to him. I 

notice that when we take them outside the community, they are so much more at ease. They have 

left behind their difficulties. They have left behind their offences. They are enjoying nature. They 

are so much more aware of things around them. They enjoy hunting. I notice that when they start 

going out, they don’t dwell as much on their offences. When they remain in the community, 

things fester and they search for something to do. Usually what they are searching for is not good, 

and is pirijanngniq, criminal in nature. They might find another person to do this with. When 

they are taken out of the community, they have better thoughts. 

 

Nuliajuk: I am not a member of a justice committee. I don’t want to be on any committees at all. 

This is the only meeting I have willingly attended. I often feel I would not be of use on a 

committee. I have often been nominated but I always refuse. But I do take young people out on 

the land. Those who have no one to take them out, those who don’t get out on the land very often, 

I take out so that they can gain more understanding. I don’t think I can say anything more, 

because I don’t belong to any committees, so I will listen to others. 

 

Itinnuaq: Going through the court system is not an easy task. I was once requested by the 

Department of Justice to put something together about the Inuit way of dealing with offenders. 

The judges wanted to compare the Inuit way of doing things with the Canadian system. I was told 

it would take a long time to change things. I am still waiting for this. I know that it is not easy 

dealing with offenders. I know that the old way of doing things and the current system are not 
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going to be easily merged. There are now justice committees, but this still is a qablunaat way of 

doing things. The justice committees seem to follow the qablunaat way of doing things. They 

don’t really rely on the Inuit way, maybe because they think they have to follow the qablunaat 

system. 

I think that if there is a serious offender and there is no way of helping him, then he should 

go through the court system. If it is not a serious offence and the person could benefit by not 

going through the court system, then this would be better. I worked with the police for eight 

years. I ended up being split in two. I had to deal with the R.C.M.P. boss and I had to deal with 

the parents of the offender. You try to find a place in the middle. With the present committees, 

we are told we can’t deal with a person unless the person has pled guilty. Even if the person has 

not pled guilty, I think you can start counselling them and talking to them. I think that if we just 

continue to wait, nothing will change. In our community, we know when an offence has been 

committed and who has committed it. I think in our own communities we should take the 

initiative. 

 

Angutinngurniq: I don’t know what should be done. I have been a member of our justice 

committee for three years. I don’t feel I can talk about being a justice member. I think there are 

some offences that should not go through the court system. They should be dealt with in the 

community. Sometimes, what could be dealt with in the community ends up being dealt with in 

the court system. Incarcerating the offender is no solution. I think when people are dealt with by 

fellow Inuit, it is better. I agree that serious offences should be dealt with by the court, but it is 

very hard on the parents when the offender gets sent away. I think it is better when the offenders 

are dealt with by community members. I take young people out in the summer. I occasionally 

take young people out in the winter but only on day trips. When I take young people out in the 

summer, I try to teach them how Inuit lived on the land in the past. I have been told by a number 

of people that if offenders were part of my group, then that would help them improve. They said 

they would pay me for taking them out. We have had offenders attend our summer camps, and I 

have found this to be detrimental because these offenders influence the other young people. They 

might not want to sleep all night. Here we are trying to teach the Inuit ways, and then we have 

these offenders come along. I have stated that I don’t want to have offenders with us. If offenders 

are to be taken out, they should be taken out by the justice committee. I might have taken young 
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people out with me that were offenders, but I don’t know this. The two times I have knowingly 

taken offenders along, they have taught the other young people how to commit offences. I am 

telling you what I have experienced. I think it would be better if the ones who commit 

wrongdoings were dealt with by Inuit. Sometimes you are not going to see results right away, and 

it’s going to be difficult. 

 

Aupilaarjuk: In the court system, even though we are called iqqaqtuijiralaat, we don’t do any 

judging. We are there to talk to offenders. If an offence is committed, the offenders are dealt with 

by the police. We only deal with people who have already been found guilty of an offence. We 

have to decide how to deal with the offender. We have to decide if they should pay a fine, or do 

community service. This would be for something like a property offence. Since the time I have 

been part of the justice committee, I have noticed that we have prevented numerous people from 

going through the court system and ending up being incarcerated, but there is more that we could 

do. 

I have been told by some young people that if they had been dealt with by Inuit, it would 

have been beneficial to them. If Inuit were to deal with them, then they would be able to start 

disclosing more. Even though you are a member of the justice committee, you don’t always know 

that an offence has been committed or that an offender has been arrested. I think it would help us 

more if we were told this right away. Then we could start thinking about what could be done. Our 

justice committee does the same types of things that they do in Arviligjuaq. I think if offenders 

went through the justice committee, it would be better. There is another thing that holds us back, 

there is no way around the Criminal Code. The Criminal Code is the law, and we find it holds us 

back from feeling we have any power. 

 

Pisuk: I have never really heard much about justice committees. I have only dealt with my 

immediate family. I regret that that’s the way it is. This is the first time I have heard from people 

on justice committees. I knew that they existed, but because I never tried to find out about them, I 

don’t know much about them. This is the first time I have ever really heard about what they do. I 

regret that I have only dealt with my own young people. 

 I know some young people are not accustomed to being counselled. It is difficult to try to 

deal with them. I think if the justice committee is not able to deal with someone, they should go 
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through the court system. I will use my son as an example. I have a son that ended up being 

incarcerated because somebody said he had committed an offence. The same thing happened to 

another one of my children. On the 11th of June, this woman took her son and went to the 

R.C.M.P. and said that her husband had been abusing her and others. Because of that lie he ended 

up committing suicide. 

There is another person in our community who has ended up in jail very frequently. There 

was one occasion where my wife and I saw that he had a snow machine. His sister falsely 

accused him of stealing it. That same woman tried to make a false accusation about my son as 

well but she was not successful. Once I said to my daughter-in-law that if she falsely accused my 

son again, I would ilisiiqtuq, hex her. Maybe she was scared. She has since become so truthful 

that we all believe her. She doesn’t lie any more. We can feel it. Her brothers in-law and their 

wives can all feel it. 

 

Suvaksiuq: I don’t know very many people who have committed offences. I am pleased that 

there are more and more committees that are trying to help people. I think if offenders were dealt 

with in the communities more, and weren’t always sent away, it would be better. We now have 

this place outside Arviat where offenders from other communities are brought as well. I think this 

is very helpful. It is very difficult to help a young person when they are depressed, even when 

they are your son or your daughter. Some offenders have no fear of authority, whether it’s of the 

church or of the police. I think they have learned this from what they have seen on television. The 

ones who don’t want to lose in arguments and such are the ones who commit suicide. They are 

constantly watching movies where the main characters never lose. That’s why I don’t like these 

kinds of movies. I think that if they had been taken out on the land, they would have improved 

their outlook. I think that if they had been given to Inuit to look after out on the land, they would 

have fewer problems. I think it is very hard when you have a son or a daughter that is 

incarcerated. You don’t know what is happening to them so you can’t help them at all. I think 

that if they stayed in the community it would be beneficial for all concerned. The cost for 

everything is high, but if funding was provided to take people out on the land, this would be 

useful. If they were taken outside the community, they would learn how to survive in a blizzard 

and would learn other survival skills. Nowadays, we have young people who end up freezing 

very close to the community because they don’t know how to take care of themselves. When we 
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send our children to school, they are being taught by someone else. Because they are being taught 

for many hours, you think you don’t have to teach them, because they are being taught how to be 

good in school, but this is not the case. 

 

Pujuat: I don’t know much about this but I, too, think that if we took offenders out of town and 

started teaching them how to live a better life, it would help improve things. Those who are 

willing to listen remember your words and they come to you afterwards and say, “I remember 

what you told me.” I think that even when you take young ones out, even ten year olds, and you 

start teaching them how to survive, even young children will not forget. They are very eager and 

ask when they are going out again. Even children that young enjoy going out. There is a group 

here called Sanngitiliqput. They are up at Iqaluit, the Diane River at the moment. Maybe not 

every single one of those children is happy right now, but they are much more content when they 

are out on the land. Regarding offenders, I think there are offenders that can be dealt with by 

Inuit and those that commit more serious offences that should be dealt with by the court system. 

Perhaps it is due to lack of funding that offenders aren’t dealt with by the community. Nowadays, 

everything depends on funding. We pay for our houses, we pay for our fuel, we pay for our 

electricity. We are always told that it is not possible to implement programs because of lack of 

funding. This topic is difficult to talk about, but I am grateful that I have been able to add 

something. 

 

Iluittuq: I forgot to add something about taking young people out. When you take young people 

out hunting, you talk to them about what they should and shouldn’t do. You should not scold 

them when you are out there with them. When you scold them or you are displeased with them, 

then you are adding to their hurt. This I know. It is possible to talk to them without scolding 

them. You can teach them to do things and give them skills. When you do this, it is so much 

better for them. That’s what we try to do, even though there are not that many of us. We are being 

given more and more autonomy by the court system to deal with our offenders. We have been 

told that we should not be afraid to talk about the Inuit way of doing things, and I believe this will 

continue. I agree that when a serious offence is committed, we should not deal with it. We should 

be concerned about it, but the court system should deal with serious offences. Our committee 

does not always run smoothly but it runs well. It helps young people. I have a lot to say to young 
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people. We shouldn’t just hear about them and then ignore them. We should be talking with 

them. If that’s how we dealt with them there would be an improvement. In our justice committee 

we are gaining more and more confidence. We have been given more autonomy. If we don’t want 

the court system to take a person to jail, then it does not happen. There are very few times when 

our wishes are not carried out. Although I am the youngest one here, I was always told not to 

neglect a person who was in need of help or assistance. We have to tell that to our young people. 

We not only have to listen, we have to talk to them too. We do this, but not as much as we 

should. Our community is small, but I find the number of offences has decreased since we have 

started dealing with offenders. 

 

Itinnuaq: We elders are also to blame because we are not talking to young people as much 

anymore. We are relying on the teachers. Our parents did not have teachers or anyone else to rely 

on. If we talk to them once or twice, then we say we have talked to our young people, but it is not 

enough. Some people think that because their children are able to speak English, even though 

they can’t understand them, they follow them, because they think they are more capable than they 

are. That is not the way it is. We elders are just as much to blame because we don’t talk to our 

young people enough. I find that I, too, don’t teach my children enough. People fluctuate in the 

amount of time they spend talking to young people. Sometimes they become too preachy and 

other times they totally neglect them. This, too, is not good for young people. 

 
 
Conclusions 

In the past Inuit themselves had to deal with offenders. In the winter camps usually some family 

groups lived together. People were connected by family ties and offenders were usually relatives 

who had to be counselled to integrate in them in the fabric of society again. In the past, Inuit 

always tried to integrate wrongdoers into the community. A man on his own would not survive 

long. The introduction of Canadian Law in the North implied that now offenders could be dealt 

with by outside agencies such as the RCMP and the Canadian Courts and thus relieved the 

communities themselves of the precarious task of dealing with the offenders. But Inuit became 

soon aware that taking offenders out of the community to place them in correctional centres and 

prisons was by no means an ideal solution either. Many elders think that this may work for 
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serious offences, but certainly not for minor offences. Sooner or later offenders will return to 

their community and the reintegration of wrongdoers into the community remains a crucial issue.  

Elders wonder whether it would not be better do deal with offenders, especially when it concerns 

minor offences, in the traditions of Inuit culture focusing on counselling by elders and a gradual 

reintegration in the community.   

In the workshop (and book) Inuit Qaujimajatuqangit: Shamanism and Reintegrating wrongdoers 

into the community, elders explored shamanism as a central part of the Inuit cultural heritage. 

Angakkuit performed many tasks. Inuit believed that people had to respect the land and its 

animals if they were to survive. If the relations between people and the land and its animal were 

disturbed, shamans would have to restore the correct relationship. Evil action and disease were 

often seen in the same perspective as we saw in the Qilaniq session of Levi Iluittuq. Bad actions 

have to be confessed so that correct relationships between human beings and agencies such as 

animals and spirits can be restored. The elders feel that one of the best ways to do it is to take 

young offenders out on the land. In contrast to life I the community life out on the land is 

perceived as healthy and healing. Elders can council young people teach them the skills and 

techniques to survive, and the values that are essential to respect for the land and its animals. But 

is not easy. Angutinngurniq warns that if youngsters have the wrong mentality a few can spoil it 

for all. To connect to the land requires a good attitude. The elders are aware of these problems 

and prepared to take their responsibility. 


